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the mind of the essences of things existing out of the mind, or the transmutation of the nature in extension into the nature in idea. God is the totality of essences in reality and in thought; our knowledge, in its highest stage, i.e. our mind, is made up of essences in idea: it is, therefore, partially one with God, and, in virtue of its self-consciousness, is aware of this, and rejoices in it. The many fine qualities which Spinoza claims for this love are all of them compatible with this interpretation of it as zeal for knowledge. Wherever it is paramount, no envy or jealousy can have place; for it is enhanced by the- numbers who share it, and speaks in the aspiration * Would to God that all the Lord's people were prophets I* Nor can it, like other love, turn to hate ; for this happens only from passively suffering something at the hand of the object loved \ and here, as it comes of the mind's pure self-activity, receptivity, and therefore Tristitia^ are- excluded, and the very material for hate is absent. These predicates are truly and intelligibly attached to the aspiration after intellectual insight into the nature of things. But we are brought to a pause of doubt, when told that this love is c eternal;? for that e it is a necessary consequence of the mind's nature, so far as this nature is considered as eternal truth involved in- the nature of God.? And this is the only love that is eternal: the passive affections have the mere duration of the body1. And so the fear of death disappears under its influence. The more the mind can get to understand in the second and third ways of knowledge, the greater is the part of it which is eternal and remains untouched by the fear of death2. This language seems plainly to teach the exemption of the human mind, at least of its highest power, from death; for, though Spinoza warns us against taking his word * eternal' as saying anything about duration more or less, and begs us to understand it as putting total negation upon time and affirming only existence per se, yet when he himself employs it in antithesis to death) and when he divides the human mind into two 1 Eth. V. xxxiii. xxxiv. and Cor.              2 Ibid. V. xxxviii.